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The problem of suicide is investigated, namely, different interpretations of suicide in philosophy and

psychology are compared. Three different axiological positions of the individual that can become life orientations
to suicide are presented. This is an egoistic attitude "from people”, expressed in indifference; an altruistic attitude
"to people”, expressed in self-abasement of a person; an anomic attitude "against people”, expressed in aggression.
The value of death is presented as an imaginary alternative to life, as an antipode and negation of its meaning,
which can become a goal. The hermeneutical method of interpretation of texts is applied. The purpose of the article
is to demonstrate the illusory nature of value orientations on suicide.

AHHOTALIUSA

I/ICCHeﬂyeTCH npo6neMa cynauJa, a HMCEHHO: COIIOCTaBJIAIOTCA pas3jiIMdYHbIC TPAKTOBKU CyUlIMAa B
q)HHOCO(I)I/II/I U IICUXOJIOTHH. HpeJICTaBJ'IeHLI TpU Pa3IMYHBIC AKCUOJIOTHYCCKUE MO3UIHUU JIMIYHOCTH, KOTOPHLIC
MOTYT CTaTh JKU3HEHHBIMH OPHEHTALMSAMU Ha CaMOYOHICTBO. DTO ATOUCTHUYECKOE OTHOIICHHE «OT JIOACH»,
BbIpaxkaromieecss B 663p213J'II/I‘II/II/I; AJIBTPYUCTUICCKOEC OTHOIICHUE  «Ha HIOHeﬁ)), BbIpaKaromieecss B
CaMOYHUYMNIKCHUHU YCJIOBCKA; aHOMHUYCCKOC OTHOLICHNUE KIIPOTUB moz[eﬁ», BbIpaKaromieecs B arpeCCuu. HCHHOCTL
CMEPTH NPEACTACT KaK Boo6pa>KaeMa;[ AJIbTCPHATHUBA JKU3HU, KaK aHTUIIOA W OTPULIAHHEC €€ CMbICJIA, KOTOpLIﬁ
MOKET CTAaThb LICJIbIO. HpI/IMeHSICTCH FepMeHeBTI/I‘leCKI/Iﬁ METOA UHTCpHPETALIUN TEKCTOB. HGHL CTaThbH — IIOKAa3aThb

WJTIO30PHOCTD HIEHHOCTHBIX OpI/IeHTaLII/Iﬁ Ha CaMOYGHﬁCTBO.
Key words: suicide; egoism; altruism; anomie; sense of life.
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Introduction

Death, which causes a chilling horror in the human
soul, can turn into a good, an object of desire, even lust.
In it alone can be seen the way out and the achievement
of peace and rest. Death can be a goal.

Of course, any death is associated with certain
emotional experiences: loneliness, disbelief in what
happened, heartache and mental torment. In the case of
suicide, these emotions reach an incredible strength.
Not only do potential suicides experience severe mental
stress, but also those who remain alive experience the
pain of separation, strong feelings of guilt, shame, and
anger. The act of self-destruction raises an obvious
question: why did it happen?

Religious tradition has always placed a taboo on
suicide. Christians saw in sui-TZID the rejection of
God and the rejection of eternal life. "And God saw all
that He had made, and said that it was good." [7, p. 24]
Almost the first lines of the book of Genesis affirm a
statement that echoes through the centuries: life is
good, everyone should value it, never despair of its

possibilities, because life is given by God. The
sacrament of God-Given Life is still the most beautiful
gift of all.

The Christian theologian Thomas Aquinas argued
that suicide is robbery, depriving society of one of the
most important things; he argued that a person has a
duty to live, sometimes even against his own wishes,
because of obligations to people. For Saint Thomas, life
was a preparation for eternity, so he emphasized its
sanctity and absolute obedience to the will of God:
"Suicide is an insult to humanity." [7, p. 22] Z. Freud
believed that suicide is related to instincts: there are two
types of drives, one of them is the drive to life, Eros,
and the other is the drive to death, Thanatos. Eros grows
old with time, but the eternal Thanatos remains "until
the very end, throughout the life of a person, achieving
its goal only by leading him to death.” [7, p.31]

E. Durkheim described three types of suicide:
egoistic, altruistic and abnormal. These types of suicide
correspond to three types of orientation of a person in
relation to other people, developed in detail by the
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socio-cultural theory of personality of K. Horney.
These are orientations "from people", "on people" and
"against people”. [3, p. 259]

Egoistic suicide

This type corresponds to the "away from people”
orientation found in those who adhere to a protective
attitude: "I don't care." The separate type is
characterized by the attitude not to let yourself be
carried away by anything. As a result, representatives
of this type lose their true interest in people, get used to
superficial pleasures, and simply go through life
dispassionately. This strategy is characterized by a
desire for privacy, independence and self-sufficiency.

A characteristic feature of egoistic suicide is a
state of languishing melancholy that paralyzes all
human activity. All sorts of Affairs, public service,
work, and household duties inspire a person only with
feelings of indifference and alienation. "When a person
closes his eyes to everything around him, he mainly
pays attention to the States of his consciousness; he
chooses himself as the sole subject of his analysis and
observation. But, because of this exceptional
concentration, it only deepens the gap that separates it
from the world around it. From the moment an
individual begins to deal only with himself, he can no
longer think about what does not concern only him and,
by deepening this state, increases his loneliness."
"When the consciousness that he does not exist gives a
person so much pleasure, then it is only possible to fully
satisfy his inclination by completely renouncing
existence." [2, p. 137-138]

According to Durkheim, there is another form of
egoistic suicide. A person often, instead of thinking
sadly about his fate, treats it cheerfully and frivolously.
This form of egoistic suicide is similar to that practiced
by the Epicureans. If a person has no other goal, then
every minute he can lose the one that he has. Sensual
pleasure is too thin a thread to bind a person firmly to
life. Therefore, Epicurus urged his followers to be
always ready to part with their lives at the first call of
circumstances. A close point of view was held by L.
Seneca. "...The good is not life itself, but a worthy life.
So the wise man does not live as long as he should, but
as long as he can. He looks at where he will spend his
life, and with whom, and how, and in what classes, he
thinks about how to live, not how much to live." [7, p.
188] according to Seneca, if a person meets a lot of
hardships, or fortune turns away from him, then why
not complete such a life.

According to the theory of A. Schopenhauer, a
suicide loves life; he is only dissatisfied with the
conditions under which it is given to him. "...1t does not
renounce the will to live, but only life itself, destroying
its individual manifestation. He loves life, wants an
unbroken existence and the affirmation of the body; but
the entanglement of circumstances does not allow this,
and suffering arises from it. ...The suicide cannot cease
to wish, he ceases to live." [5, p. 385]

According A. Camus, the feeling that
characterizes human existence is a sense of absurdity:
it is suddenly born out of boredom and negates the
significance of all other experiences. The individual
falls out of the routine of everyday life: "What | cannot

understand is unreasonable. The world is populated by
such irrationalities. | do not understand the unique
meaning of the world, and therefore it is immensely
irrational for me." [1, p. 54]

Because of the lack of connection with society, a
person cannot find the purpose of his life. Everything
that happens around him seems incomprehensible and
secondary. As a result of the fact that he is separated
from society and can not draw from it new feelings,
thoughts, experiences — boredom appears. "Boredom is
the result of a mechanical life, but it also sets the mind
in motion.” On the other hand, in Camus, suicide as a
revolt against the incomprehensibility of the world is
fruitless, for "suicide is the exact opposite of revolt,
since it presupposes consent... In its own way, suicide
is also the solution of the absurd, it makes even death
itself absurd. "[1, p. 54]

Altruistic suicide

The second type of relationship according to K.
Horney — orientation "to people” implies a style of
interaction that is characterized by dependence,
indecision and helplessness. The person Horney refers
to as the compliant type is guided by an irrational
belief: if | give in, | will not be touched. The compliant
type needs to be needed, loved, protected, and guided.
Such people form relationships with the sole purpose of
avoiding feelings of loneliness, helplessness, or
uselessness.

However, nothing excessive can be considered
good. If extreme individualism leads a person to
suicide, then an insufficiently developed individual
must lead to the same results. When a person is
separated from society, the idea to commit suicide
arises in his mind, but the same happens when the social
principle completely and completely absorbs the
individual. E. Durkheim believed: "... in cases of
mandatory self-murder, energy is put at the disposal of
the mind or will. The subject Kills himself because his
consciousness tells him to; he acts in obedience to a
certain command, so his actions are characterized
primarily by the clear firmness that gives rise to a sense
of fulfilled duty." [2, p. 109] When altruism takes
particularly acute forms, suicide has a more passionate
and less rational character. Then we have a pronounced
burst of faith and enthusiasm that throws a person into
the arms of death.

If a society can force some of its members to
commit suicide, then this means that the individual is
valued very low in this environment. The first sign of
self-determination is the recognition of the right to life.
For an individual to feel insignificant against the
background of collective life, it is necessary to almost
completely absorb his personality by the group to
which he belongs. Therefore, this group must be firmly
United, and its component parts can only feel their
independence to such a small extent if the whole is a
compact and solid mass.

Because of its significance, the group is close to
each of its members and can easily not lose sight of
them; as a result, collective observation does not stop
for a moment, touches all aspects of the individual's life
and relatively easily prevents any divergence from the
group's interests. The individual, therefore, does not
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have the means to create a special environment in
which he can develop his individual qualities and
ensure their protection. "In no way different from other
members of the group, the individual is, so to speak, a
part of the whole, not representing any value in itself. It
is only natural that the individual should be even less
protected from collective demands, and that society
should not hesitate to demand from him, on the most
trivial of occasions, the termination of a life that is so
little valued." [2, p. 114]

Anomalous suicide

"Against people” orientation is a style of behavior
characterized by dominating, hostility, and
exploitation. A person of the hostile type acts on the
basis of an illusory belief: I have the power — no one
will touch me. The hostile type is of the opinion that all
other people are aggressive and that life is a struggle of
all against all. Horney noted that the hostile type can act
tactfully and amicably, but its behavior is always
ultimately aimed at gaining control and power over
others.

"If no restraining principle comes from outside,
our receptivity becomes a source of eternal torment for
itself, because boundless desires are insatiable in their
essence, and insatiability is not unreasonably
considered a sign of a painful state." [3, p. 124]
Unguenchable thirst turns into a continuous torture.
Whatever pleasure it gives a man to know that he is
working, moving, struggling, he must feel that his
efforts are not wasted and that he is steadily advancing.
To pursue an obviously unattainable goal is to condemn
oneself to an eternal state of discontent. But if you
encounter a barrier, then nothing will alleviate the
suffering caused by the obstacle. It would be a true
miracle if a person did not meet any insurmountable
obstacles on his life's path. Under these conditions, life
is held on very thin strings, which can be cut off at any
moment.

"Anomie, whether progressive or regressive, by
freeing desires from all restraint, opens wide the door
to illusions, and consequently to disappointments. A
man who is suddenly torn from the conditions to which
he is accustomed cannot help falling into despair,
feeling that the ground of which he considered himself
the master is slipping from under his feet; and his
despair, of course, turns towards the cause, real or
imaginary, to which he attributes his misfortune."” [3, p.
142]

By According to F. Dostoevsky, a person who
bases his right to act and remake the world in his own
way on his moral illness, on his malice and madness-
such a person, whatever his external fate and deeds may
be — is essentially a murderer, he will inevitably force
and destroy others, and he himself will inevitably
perish from violence. Such a person tries to direct
aggression from dissatisfaction with life towards
others. Being aware of his own failure, a person thereby
becomes above this failure and, pronouncing the death
sentence, not only suffers as a defendant, but also acts
authoritatively, and triumphs as the Supreme judge.

But the fact is that the suicide not only realizes its
human failure, but also raises it into a universal law,
which is already madness. He not only feels evil, but

also believes in it. Being aware of his illness, he does
not believe in healing, and therefore the power and
freedom acquired by the same consciousness can only
be used for self-destruction. To suicide comes anyone
who is aware of universal Evil, but does not believe in
superhuman Good. It is only by this faith that a man of
thought and conscience is saved from suicide. "He
should not stop at the first step-the consciousness of his
evil, but should take the second step-to recognize the
existing Good over himself. And it takes a little
common sense to feel all the evil in a person, to
conclude to the Good, independent of the person, and it
does not take much effort of good will to turn to this
Good and give it a place in yourself. For this essential
Good is already seeking us and turning us to itself, and
we have only to yield to It, not to oppose it." [6, p. 251]

The essence of life

The author of the article Victor Kryukov so had
wrote about this problem: life and death come into the
world together. [4, p. 129-145] From birth, we are old
enough to die. Life and death are filled with each other
and complement each other, and one can only be
understood through the other. To die is the same as to
live. Discussing suicide means, first of all, removing
the taboo imposed on it. It brings society, religion, and
human souls to the edge of the abyss. Self-destruction
can become a paradigm of the individual's
independence from all others: it is for this reason that
the law has called suicide a crime, religion a sin, and
morality a conceit.

The meaning of life is in life itself, in its maximum
extension, in immortality. And since immortality is not
possible-the body-biological shell is really strong, then
we should strive for the immortality of the soul. And
for the existence of the soul after the death of the body,
there is only one possibility: to rewrite, transfer its
content to another material carrier, more durable than a
living organism.

The death of the body will happen inevitably.
However, a person can meet it in different ways. If on
your deathbed there is nothing really valuable to
remember in your life and there is no one who would
cry from grief or comfort you at the last moment, then
it is terrible to die, to think about yourself bitterly, and
the soul is filled with despair. On the contrary, if you
have a lot of good and long-lasting deeds behind you,
if you are surrounded by close loving people, good
friends, and grateful students, then you can calmly,
peacefully, with the thought of a full and generous life
and the hope of eternal peace and oblivion.

The question of the causes of suicide is closely
related to the question of the meaning of life. This is
how Thornton Wyler answered this question in the
novel "the bridge of king Louis the Saint": there is a
land of the living and a land of the dead, and the bridge
between them is love — the only way to salvation, the
only meaning. That is why the death of love causes the
love of death. Or, in the words of George sand: one
must love, suffer, weep, hope, work — be! Falls,
wounds, shortcomings, futile hopes — these are not to
be reckoned with. You need to get up, collect the
bloodied fragments of your heart and with this trophy
continue your journey to the call to another life.
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HUH®OPMALIUOHHO-AHATTUTHUECKASI PABOTA B OPTAHAX I'OCYJAPCTBEHHOI'O
YIIPABJIEHUS: TPAHC®OPMALMS TPO®UISI KOMIETEHLUII B YCJIOBUSIX
LUAPPOBU3ALIUIN

[ocTranoBka mpo6Jemsl. [lepexon x nuppoBoit

9KOHOMHKE o0yciaBnuBaeT HE0OX0ANMOCTh
(opMHpOBaHUS W PA3BUTHS Yy TOCYJapCTBEHHBIX
CIIy)KalllUX  COOTBETCTBYIOIIMX  HWH(OPMAIIMOHHO-
KOMMYHHKaIMOHHBIX " nH(popMannoHHO-
aHAIMTHYECKUX KommeTeHIud. Ha stom  ¢one

MPEIMETOM TOBBIIIEHHOIO BHUMAaHMS JOJDKHO CTaTh
MPOEKTUPOBAaHUE HHHOBAI[MOHHBIX CIENHMANIbHOCTEH,
HalpaBIEHHBIX Ha TMOATOTOBKY B YUPEXKICHHUAX
BhICIIero  oOpa3oBanust PecnyOmuku — benapych
BBICOKOKBJIU(UIIMPOBAHHBIX CHELUAIUCTOB B cdepe
UKT wu wuHOOpPMaIMOHHO-aHAIUTHYECKOH pPabOThI
(manee - UAP).

Hzioxkenne ocHOBHOro Mmarepuaja. Kak
MOKAa3bIBACT aHAIN3, TEPMUH «IIPOQHIB)» B IUTEpaType
o mpobjeMaM TOCYAapCTBEHHOTO YINPABICHUS U
KaJpoBOH pabOTHI UCTIONIB3YETCS IBOSIKO:

Kak npoduib JOJDKHOCTH (oKyMeHT,
COJICPKAIIMH LIeH, 3a7Ja4d U KITIOYeBbIe 00S3aHHOCTH
M0  JOJDKHOCTH, TIPEABSBISIEMBIE  CIIEIHAJIbHbIC
KBaJTH(HUKAIMOHHBIE TPEOOBAHUS U T.11.);

Kak MpoQuib TOCYIapCTBEHHOTO CIY)Kallero
(TI0x KOTOPBIM MIOHUMAETCS COBOKYITHOCTh
KOMIICTEHIINH, HaJM4Me W NPUMEHEHHE KOTOPBIX
MIO3BOJIUT emMy 3¢ PeKTUBHO OCYIIECTBIISTH
npodeccHOHANBHYIO JIESITENEHOCTD).

B pamkax BBIHECEHHOH B 3arojlOBOK TEMbI
MpoaHaIM3UPOBAHEI IpeANPUHUMaeMble B Poccuiickoit
denepanuy MOAX0ABI K MOBBIIIEHUIO 3Q(EKTHBHOCTH
KaJpOBOM MOJMTHUKU U ycKOopeHHOro BHeapeHus UKT
B TOCYJapCTBEHHBIX OpraHax. 3aciayXKHBaeT BHUMaHUI
unes omepesxaromen HEHTPATN30BAHHON
QG poBU3aINN roCyAapCTBEHHOU CITyKOBI.
MHCTpyMEHTOM €e TNpPaKTHYECKOTO OCYIICCTBICHUS
aBisiercss  yrBepkaeHHb 30 wmioms 2019 1. tutaH
MEpOIpUATHH («IOpOXKHAST KapTa») IO pealn3anuu
OCHOBHBIX HalpaBJIEHUI pa3BUTHSA IOCYJapCTBEHHOM
rpaxnaHckoi ciry0b1 PO Ha 2019-2021 rogsrt [1].

3aMeTHOe MECTO B «JOPOXKHOH KapTe» 3aHUMaeT
3arutaHMpoBaHHOE Ha HOsIO0pb 2020 r. hopmupoBaHue
upoBOTO npodust TOCYAapCTBEHHOTO
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Mywma Anexcandp Anexcanoposuu
Kanoudam Quiocohckux Hayk, doyenm
sedywuli cneyuanucm Axademuu ynpasieHus
npu Ilpe3udenme Pecnybnauxa benapyco

TPaXAAHCKOTO CIYXKaIlero M IU(poBOro mpouis
JOJDKHOCTH T'OCYAAPCTBEHHON T'PaXKJaHCKOW CITyKOBI.
[IpexycMaTtpuBaeTcs, 9YTO B paMKax CO3JaHHOMN
mudppoBor cpensl — EnmHoit wmHOpManmoHHOMH
CHCTEMBI  yNpaBICHUS  KaJIpOBBIM  COCTaBOM
TOCYAAapCTBEHHOH  TpaskKAaHCKOM cIyxObl  —
rocciyxamige OyayT oOydaTbcs M TOBBIIATH CBOIO

KBAIU(UKALUIO, a KaJpPOBbIE OpraHbl MPOBOAUTH
KOHTPOJIb MX NMPO(GECCHOHATIBHOrO pa3BUTHs. B 3TOM
xKe ¢dopmare IpeaIogaracTcss  OCyILECTBUTh
udpoBU3aALINIO HHBIX podecCHOHATBHBIX

KOMMYHHUKAlUi, BIUIOTH JO CO3AaHus LU(POBBIX
CEpPBHCOB «MHTEPAKTUBHOTO HACTaBHUYECTBAY.

Jnist pa3paboTKH U peanu3auy 00pa3oBaTeIbHBIX
MporpamMM,  METOAWYECKMX  PEKOMEHAAIMH I
TOCYAApPCTBEHHBIX M MYHHIMITAIBHBIX CITy)KallUX C
LEeNbI0 Pa3BUTHA WX KOMIETeHIMH co3maH LleHTp
TIOJITOTOBKH pykoBoauTenen mdposoit
TpaHchopmanuu (Kaxk CTPYKTYpHOE
nojpasaeneHue Beiciiel IMKOJIBI rocyIapCTBEHHOTO
ynpasnenust PAHXul C).

BbazoByro Mojens KOMIETEHIMH A 1uGpOoBOH
SKOHOMHKH TPEJIoJaraioch MpeaCTaBUTh eme K
okTs0pro 2019 roma. Ee pa3paboTkoii 3aHHMaeTCs
Lentp xomnereHuumi mno HampaieHuro «Kaapel u
obpazoBanue» mnporpammsbl «llndpoBas >KOHOMHKA
Poccuiickoit ®denepauum» (pykoBoaurenb — A.M.
KonnakoB, JOKTOp MNENaroru4ecKux HayK, YJeH-
KoppecnoHsieHT Poccuiickoil akagemun oOpa3oBaHus,
TeHEepaJIbHBIN TUPEKTOp «MOOMIBHOE 3IEKTPOHHOE
obpa3oBaHue»).

B paspaborannsix B Pecmybnmuke benapych
MPOTPaMMHBIX ~ JOKYMEHTaX 10 IU(POBHU3AINY,
pa3BuTHIO IM(POBOI HKOHOMHKH TAaKKE CEPHE3HOE
BHHUMaHHE yZIEIEeHO STHM nporieccam,
cOpMyIMpOBaHbl  aKTyajbHble  TpPeOOBaHMSA K
00pa3oBaTeIbHON M KaAPOBOH TIOJIUTHKE.

Mopgenu KoMIeTeHUMH SBISAIOTCA OJHUM U3
Ba)XKHBIX MHCTPYMEHTOB YIIpaBJIEHHs KaJpaMH Ha 0aze
KOMITETEHTHOCTHOTO TI0/IX0/1a U MPEACTABISIIOT CO00H
HEpapXW4eCKHE CIPAaBOYHMKH, B  KOTOPBIX B
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